50                 . Panchapadika

nature. When I dream myself to be the crowned king or
when the magician creates a crowned king, the 'rajyaopa-
karana'(kingship) does not become real. Thus the 'yaikvova-
hara' (normal activity) which is 'ahamkartrtva pramukha"
(based on I as doer) and which is 'kriya karaka phalatmaka
(result- oriented) is adhyasta on the self whose nature is
eternal and pure and partakes of the ought and freedom.
Hence in order to have the atmanubhava (self-realization)
of such a Brahman we should have knowledge which dis-
pels the adhyasa ; for adhyasa is the cause of all this 'avar-
tha' (evil error). As such the vedanta Mimansa is begun
with this ends in view".

The appearance of the drisya (external) is the avidya
dhyasa^ on the perceiving self. Only when this is accepted-
we can have the subject matter and purpose of this sastra9
This sastra would explain; how the 'brahmatmanubhava^
and the 'bandha nivrtti' (cessation of bondage) are possible,
When the "visaya1 and the 'prayojana' are established we
arrive at the 'sastra-rambha kartavyata' (activity of beginn-
ing the study of this system of philosophy).

^rom 'ko5 yam adhyasarama (what is this adhyasa ?'
we have the commentary that establishes 'adhyasa''. In
till the beginning of 'Katham punar avidyavad visayanf
(How are these the objects like nescience ?) We have adh-
yasa svarupa' and 'adhyasa sambhavana5 (possibility of adh-
yasa). From that sentence we have determining the positive
character of adhyasa. If this is the division there is no need
to give adhyasa svarupa and its sambhavana separately ;

for if the svarupa of an entity is not known and if it is
<asambhavyamana' (cannot be imagined as possible) you